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EDITORIALS 
ON BEHALF OF PREACHING 
Since much of the material in this issue 
deals with the matter of communic ation, 
this might be an appropri ate time to speak 
a word on behalf of preaching. And that is 
a bit unu sual these days. 
Pr eachers and preaching have been tak-
ing a beating in recent years. Even a no-
table preacher like Helmut Thielicke has 
written that "preaching itself has decayed 
and disintegrated to the point where it is 
close to dying." Recently a dedicated Chris-
tian said, "I'm so tired of listening to 
sermon s I don 't know what to do ." 
Th e new situation we are in today calls 
for a re-evaluation of some of our tech-
niqu es. Th ere need to be opportuniti es for 
feedback since one-way communic ation 
build s up resentment. There is also the 
matter of overcommunic ation. We keep 
churnin g out the word s until people grow 
sick of word s. Elton Truebl ood has said, 
"People are sermon-h ardened; they've heard 
too much." Perhaps if people were given 
a chance to wrestle with ideas and to have 
questions clarified before another torrent is 
poured out upon them, preaching would be 
more significant both to preacher and 
listener. 
It is true that the chu rch is slow to adjust 
to new situations and to make use of up-to-
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date inform ation . It is also true that 
preachers and preaching have lost status. 
As Martin Marty has writt en, the minister 
is expected to take second place to the 
undertaker in time of death , second place 
to the psychiatrist in counseling, second to 
the executive in admini stration, second to 
the doctor in dealing with disease and sec-
ond to the teacher in teaching. While thu s 
being jostled into a minor role in all these 
areas , he is supposed to preserve a pleasa nt 
disposition and to be a "good joe." Besides 
all that, the pay is not too good. Thu s many 
sharp, sensitive and serious young men who 
might have taken up the call to preach have 
turn ed and are turnin g to other areas of 
service. They have seen the church plod 
along seemingly oblivious to a rapidly 
changing world ·and bogged down in trivial-
ities. They also see the preacher as a man 
on the periphery serving a peripherial insti-
tution, and they had rather be "where the 
action is." 
Preachers in large numb ers have left their 
pulpit s for a piece of the action. Some have 
gone into social work, some into education 
-a ny place where the action seems to be. 
Yet when one snoops aro und a bit he dis-
covers that all those glamorous looking 
people who are "where it' s at" feel left out 
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too . Ar tists, musicians, poet s have mos t al-
ways been made to fee l that they are merely 
expensive and dispensable luxuries, not to 
be taken seriously. Scientists feel left ·out. 
Peop le seek their advice on technica l mat-
ters and then use it in wrong ways . We 
could go on with every group. 
The fact is that there is no one center 
of thin gs, "where the action is." We do not 
live in that kind of world. Th ere are many 
centers of things. We need to quit feeling 
sorry for our selves and get on with the 
business we have been given to do . The 
challenge that is ours as preachers is the 
grea test poss ible- to brin g God and men 
together by means of communi cation. To 
do so involves listening tu both God and 
men. It involves using the best techniqu es 
avai lable. It ca lls for the best b rains and 
most dedicated hea rts we can muster. 
To "bug out" beca use the church has 
pro blems and the world is not clamorin g 
at our door to hear a sermon is like a 
doctor saying, "I' m going to get out of this 
profess ion, there are too many sick people." 
Anyone can say with Hamlet, "Th e time 
is out of joint ; 0 cur sed spite that ever I 
was born to set it right. " It takes a man of 
fa ith to say with Rup ert Broo ke "Now God 
be thanked who has matched us with this 
hour ." 
- RF C 
WE MOURN 
It is not necessary to add more word s in 
mournin g the deaths of the Kent State Uni-
versity students . We could not speak with 
grea ter pathos or eloquence than have those 
who have already spoke n in memory of 
these dead . We say, Am en. 
But we will mourn the other dead. We 
mourn the Am ericans- particul arly those 
who claim the name Christian- who said, 
"It 's· about time someone shot some of those 
students ," and "Th ose students had it com-
ing to them," and "I'd like to get a few of 
those students myself." 
The national situation today is compl ex . 
M iddle America does not, by and large , un-
derstand the stud ent frustration, alienation 
and dissent. Many dissenters candidly claim 
no t to und erstand the Es tablishment. Re-
pression and violence (by all sides) is gene-
rati ng what could be already an incipient 
civil war. Al ready blood has been shed-i n 
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the ghetto , on the campu s and elsewher e. 
But all politic al and ideological views 
aside, how can a Chri stian rejoice or more 
modera tely condone the killing of these 
stud ents? How .. . when it is writt en, "Thou 
shalt love thy neighbor as thyself"? Or , if 
you consider these stud ents not "neighbor s" 
but "enemies," how . . . when Jesus taught 
"Lov e you r enemies"? 
We might be able to und erstand how Na-
tional Gu ardsmen in a pressure situation 
might lose their cool and open fire on these 
stud ents. But what has happened to cause 
Christians to will the death of human beings, 
even if they are stud ent hum an beings? 
The Death An gel is moving acro ss the 
land engender ing murd ero us hate in the 
hearts of good people, and the love which 
Jesus engendered is dying. We mourn this 
dea th and those who are dying . 
-RBW 
MISSIO N 
We are foolishly talking to ourselves , 
reveling in ou r own raucous rhetoric ... 
WHAT DID YOU SAY? 
WILLIAM J. COOK, JR. 
0 NCE WE have made up our minds to 
get serious about the Lord's command to 
preach the gospel to all men, we are still 
faced with the problem of getting it into 
language that people can understand-and 
by that I do not mean translating it into 
various tongues. We-or the American 
Bible Society-have done a pretty good 
job of that-the real problem is communi-
cating with people of our own neighbor-
hood, of our own family and lately of our 
own faith-but we should not be dis-
couraged-just shook up-even Paul and 
Peter had more than a little trouble getting 
through to their hearers-and if these di-
vinely inspired men struck out on occasions , 
who are we to think we can bat a thousand. 
All of us will admit that communication 
at best is a shaky process, and for several 
reasons. In the first place, everyone peaks 
his own language: ethnic, social, cultural 
groups may speak a more comprehensive 
vocabulary (though still somewhat exclu-
sive) but individual variations even within 
these groups often cause confusion. Second , 
at best language itself is not very precise. 
Just when we think we have the exact word 
someone asks us what we mean. Third , 
there is the problem of denotation and 
connotation. Language is emotional-
words mean one thing lexically , but per-
sonal dispositions and experience may 
completely reverse this meaning. Fourth 
in talking about the gospel, we are dealing 
with a subject that is not exactly an every-
day thing with most people-not only is it 
unfamiliar but it has come to be con-
sidered specialized-way beyond common 
ken. To complicate the matter further our 
message has at least three di men ions: 
historical, doctrinal and personal-all in-
terrelated and all pertinent to salvation. 
It is the esotericity of our religious 
language that I would discuss here-it s 
nature, effect and remedy. To be sure , the 
message is muddled sometimes in the 
hearts of those who hear, and I am aware 
of the psychological problem in communi-
cation and also of the old problem of 
hardened hearts but more often than not , 
the fault is on the other side-with the 
teller of the tale. Honest people will respond 
to the simple gospel, clearly presented. 
People are intelligent. They want salvation · 
WILLIAM J. COOK , JR., is Coordinator of the En gli h Program at Auburn Univ ersity at Montgom-
ery, Alabama. 
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they can recognize the truth. The fact that 
people do not respond is our fault , for we 
have taken the simplest, most appealing 
story in the world and made it the most 
complex and unappealing-by getting it all 
tangled up in rhetoric , semantics , syntax and 
diction. Why? Maybe its because we live 
in an age of specialists, and we feel that we 
must yield to popular prejudice because we 
take pride in people thinking that we know 
something which they do not. Maybe its be-
cause we are prisoners of habit. Maybe its 
because we do not know what we are talk-
ing about, so we just repeat a bunch of 
words. Maybe its because we have strange 
ideas about the "sacredness " and / or "pro-
fanity" of language. Whatever the cause, 
we specialists are communicating with no 
one. We are foolishly talking to ourselves, 
reveling in our own raucous rhetoric, in-
toxicated by our own jejune jargon, happily 
going to hell. 
As I see it, there are among us at least 
four kinds of language hang-ups that render 
almost impossible the clear communication 
of the gospel-to wit; Holy Antiquity ; 
Petrified Thought; Absolute Absurdity; In-
grained Ignorance-these may overlap some-
what, but each deserves our attention. 
holy antiquity . . . 
First, the language of holy antiquity. I don't 
know exactly how it came about, and I sup-
pose the "how" does not matter at this 
point, but somehow we have come to rev-
erence certain linguistic remnants of the 
past. That languages, particularly English, 
change is a fact (its a long way from 
Aelfric's "On anginne geseop God heofenan 
and eordan" to "In the beginning God 
created the heaven and the earth"). That 
the gospel does· not change is also a fact. 
That the gospel must be clothed in the 
language of the time and place to be under-
stood is also a fact. We admit that, yet 
we persist by practice and precept to hallow 
the language of the Renaissance in formal 
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religion. Why we chose that particular 
language and not another is no doubt ex-
plained by our extended love affair with 
the Authorized Version of the Bible. Many 
among us become adamant, even belligerent, 
when anyone suggests that we drop the 
"Thee-Thou " language of ages past in 
favor of contemporary speech. (Little do we 
realize that the language of the Authorized 
Version was already out of fashion at its 
printing in 1611.) 
Now, probably no one has any more 
respect than I for the achievement of the 
Authorized Version , for the wealth of schol-
arship surrounding it, for its influence upon 
the literature of the western world, for the 
translators themselves. Yet, for all this, 
King James' English is not the Holy Spirit's 
only language. Contrary to popular belief, 
it is not the language in which the apostles 
wrote. Jesus did not speak it, and I suspect 
that God has long since given it up. Such 
usage does not enhance communication, it 
inhibits it. Archaic language, however 
"sacred," does nothing but erect barriers 
which prevent communications. Read to 
anyone 1 Thessalonians 4: 15 from the King 
James Version and ask him what it means. 
He does not know because "prevent" does 
not mean prevent any more. Ask a teenager 
about how it was possible for Joseph not 
to know Mary even though they were 
married. Try to figure out a public prayer 
which goes 
Our Father which art in heaven who 
knowest who wert from the beginning, we 
pray that "thy wilt bless us who heareth 
thou will with thine tender blessings-
as thee hath blesseth us alway. 
I do not judge the heart, which likely is 
good and honest, just the language, which in 
this case really does not make much sense. 
Granted, it might to God, who has the help 
of the Holy Spirit, but what about those 
poor Christians who are supposed to be 
following this linguistic hodgepodge with-
out even a human interpreter! 
Now some say that we ought not to use 
MISSION 
the common current vocabulary in reference 
to God or his things-that archaic language 
is somehow "elevated and dignifi.!d"-that 
by referring to God as "thee," "thou ," 
"thine, " we insure a proper distance between 
the worshippers and the worshipped. That's 
strange. Ironically , in early Modern English 
the custom was exactly the opposite. "You" 
was the formal address insuring distance; 
"thou ," the informal. In the 1700's (and 
still among the Quakers) , "thou " was an 
intimate term corresponding to the French 
"tu" or German "du"-the terms "thou, " 
"thy," "thine " were meant to convey endear-
ment , not detachment. When our forebear-
ers referred to God as "thou, " they meant 
to imply closeness. By the use of "thee " 
and "thou" we are expressing a feeling of 
detachment-we put a wide chasm between 
us and God-precisely what we should not 
do. How contrary our whole attitude is to 
that of Paul who talked about "abba ," 
"father," which properly translated is some-
thing like "daddy, " "father "-now that 's 
closeness, brothers, and the kind of close-
ness to God that our language ought to 
refiect. If we could have prayer instead of 
performance, if we could change "We 
thank thee for thy blessing," to "We thank 
you for your blessing," and talk to God as 
a close personal friend rather than an object 
out there somewhere who for some reason 
is appeased by babble, what a difference it 
would make in our being understood-both 
places. 
petri Jied thought . . . 
Second, the language of petrified thought or , 
more precisely, petrified language arising 
from habituated thought--or vice virtue. 
Any discipline over the years builds up a 
vocabulary peculiar to itself, particularly , if 
by some demented way of thinking , it be-
lieves itself to have come into possession of 
all that is worth having-that is to say, all 
all truth for all seasons. Stated quite simply, 
when you have the whole truth, you are 
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in a position to reduce it to linguistic for-
mulae which formulae other persons in 
quest of the truth are obliged to accept if 
they are to have the truth (formulae like 
"plan of salvation ," "obedienc e to the 
gospel," "steps of obedience, " "member of 
the church ," "patriarchal dispensation ," 
"restoration ," or like "auditorium ," "Sun-
day school ," "worship service," "church 
treasury ," "order of worship" ). So many 
cliches muddle our language, if not our head 
(pun intended)~ 
Yet , the astounding fact is that most of 
these phrases mentioned here-so popular 
among us-are not even biblical-nor , for 
that matter , are most of the concepts. So, 
is it any wonder that honest people turn 
off and tune out when we come on? To 
make it worse, we do not even understand 
it ourselves. The formulae are still kind of 
goofed up for us too. Nine Christians out 
of ten think the "plan of salvation" equals 
the "five steps of obedience. " They believe 
vaguely that a "member of the church" is 
a "baptized believer"-a "true Christian ," 
that "church " is a building that the "faith-
ful" go to periodically , that "Sunday 
school" actually corresponds to the biblical 
view of teaching. Then we select variou s 
other areas of non-thought ( each of its 
own peculiar and rigid glossary) with which 
to argue with other folks of like idiom-
things like instrumental music, located 
preacher, Sunday school classes, cups 
knives and forks , drinking fountains , 
orphans , windpws and doors-all meaning-
less but highly ·verbal-and exciting-fight-
ing Satan, carrying the good news. I've 
often pictured a preacher, tract in hand , 
swaggering up to a Ubangi warrior in his 
native habitat and chilling his blood with 
the apocalyptic pronouncement: "Thou 
shalt not support christian colleges out of 
the church treasury, " or of the same evan-
gelist trying to indoctrinate a starving Asian 
family with the infamous ( and slightly dis-
honest) "petra " -"petros " argument-high 
folly all. 
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Here again, we find a lot of touchy 
people among us, for there is an air of 
holiness about petrified jargon also. Merely 
to dare question the validity of our habitual 
mode of thought and the consequent rigid 
esoteric language is to be branded un-
sound , liberal and, of course , "dangerous. " 
· But, you know, in Jesus ' language I find 
an amazing flexibility-he had no cant 
phrases, no formulae for truth-he was 
truth and everything around him assumed 
its proper perspective. He could begin at 
any point , at any level of language , and 
communicate with anyone. He bent to 
others, and it was the same gospel every 
time whether in context of the lilies of the 
field, the fisherman 's net, the Law of Moses, 
a coin , a shepherd, corn and wine. Jesus 
always put the gospel in language his hearers 
could grasp. He was able to think like they 
were thinking, he changed up his words but 
not his message. Then there was the great 
liberal Paul who taught the Athenians with 
language from modern poets (horrors!); 
and John , an even greater liberal, who 
taught the Greeks with language from their 
philosophers ( double horrors!). At least 
two of the gospel writers used the language 
of common folk to teach common folk. In 
fact , there is no instance anywhere in the 
Bible of a faithful teacher selfishly forcing 
the gospel message into his own linguistic 
mold-only fellows like the Pharisees did 
that. I am not saying that we, like Jesus , 
can become truth , but I do believe that once 
he dwells in us-once we are recreated in 
his image-we will see all things in a new 
perspective-far above the restricting lan-
guage of tradition and fear and intellectual 
laziness. Only then will we be able to trans-
cend the thought and language barrier which 
separates us from so many honest hearts. 
absolute absurdity . . . 
Third-the language of absolute absurdity , 
or "ineffectual vacuuism ," as I call it. 
Fortunately , I think, we are not yet stricken 
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with this foolish malady to the degree that 
some other religious groups are. Yet , as we 
continue to take our cues from other re-
ligious groups, there is an increasing ten-
dency among us, especially the young in-
tellectuals ( and some old ignoramuses) , to 
talk smoke screens around the listeners. 
(Th ere are unquestionably numerous psy-
chological , teleological , cosmological , heter-
ological and few plain ramifications of 
this phenomenon-all meaningful and rele-
vant within themselves to the contrary not-
withstanding; yet owing to the existential 
complexities of the tangential collectivistic 
mode , the bifurcation is ostensibly preclud-
ed by presupposition and whim). So ends 
the matter. 
Slowly we are being infiltrated by bloated 
expertise-from fuzzy thinking , self-made 
experts holding forth with "unctuous utter-
ences of pseudo-ethical trivialities ," in short , 
seventy-five cent words that do not mean 
beans in or out of context. Behold this 
wonderful passage written by a theologian 
about a theologian (horror of horrors!): 
Considering the same duali sm, I think it pla ys 
havo c with New Testam ent exeg sis. It provid es 
an oversimplifi ed and an overrationaliz ed mold 
into whi ch to force th e schatolo gical vision 
of proph ets and apostles. Tho se visions req uire 
their own cont ext if they are to retain their 
full pow er. That context includ es perceptions 
of the int erdepend ence of cosmos and anthro-
pos which are destroyed alike by the objectiv-
istic cosmologies and by the existentiali st an-
thropolo gies of mod em man. In a period wh en 
objectivist cosmologies have destroyed the 
nativ e int egrity of Bibli cal thinkin g, we mu st 
be grat eful for Profe ssor Bultm ann's valiant 
restatement of th e anthropolo gical constitu ent 
in Biblical eschatology. But Biblical thou ght 
will not stay qui escent und er thi s eith er-or 
dichotom y. For Paul and John the cosmological 
and the anthropolo gical were not incomp atibl e 
compon ent s but intrin sically interdepend ent . It 
is thi s very interdependence which safeg uards 
th ir und erstandin g of man's historicity acrainst 
dangers to whi ch Profe or Bultmann ' exist-
entiali sm would be vuln erabl e. Let us att empt 
to clarif y thi s point. 
Amen. Now , how about that, little chil-
dren? Do not worry, Jesus himself does not 
MISSION 
understand it. How could he expect us to? 
Judgment is upon them-judgment because 
of such profitless profiteering of the gospel, 
because such language is obviously calcu-
lated to separate the "knowing" from the 
"unknowing. " Ironically enough, it just 
might do it (beware the gnostics and other 
things that go bomp in the night). Imply-
ing that the beauties and mysteries of the 
gospel are not for everyone-intellectual 
segregation , that's what it is-is contrary 
to the Lord's teaching and example and 
the Atlanta encyclical. I have the greatest 
respect for biblical scholarship, but expli-
cation de texte and exegesis quite easily be-
come the mortar and brick for intellectual 
monasteries. And in these stale confines the 
message molds and the milk of human 
kindness dabbers. 
ingrained ignorance 
Fourth, the language of ignorance. I do not 
know where to begin with this, for all of 
us are snookered by this demon , so what-
ever we say must be said humbly. Yet , the 
fact is that most of us cannot communicate 
the gospel because we do not know what 
we are talking about. And if it is not in 
the head or heart, it cannot get to the 
mouth. I think there must be three dif-
ferent kinds of ignorance among us-in-
terrelated to be sure, but distinct: textual, 
doctrinal and experiential. First , the 
textual. The average Christian does not 
know enough about the Bible to talk about 
it in any kind of coherent fashion for ten 
minutes. Try it. He maybe knows five or 
six proof texts , but usually cannot get 
both the passage and the place straight at 
the same time and when these few are said, 
if at all, that is all-hang it up and go 
home. Even when he can quote it "word-
for-word," he often loses or ignores the 
context, so the real meaning is again success-
fully obliterated (i.e. 2 Thessalonians I: 7,8; 
Hebrews 10: 25). Few Christians can find 
without use of the index a given book in 
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the New Testament , not to mention the Old . 
It is all completely new to them-they are 
Adam and it is the first day. I have seen 
whole classes (adults) searching frantically , 
in a kind of calm, competitive , righteous 
sweat-looking for II Hezekiah or II Phile-
mon, at the prompting of a cynical young 
teacher. "Job" is something you do for a 
living. "Patriarch " means loyal. "Sepulchre" 
is something a king holds. "Psallo" is the 
opposite of deep or profound. "Apollos " 
was an elephant man. A dog returns to his 
own "varmit." "Premillennialism " is the 
disease that Job's cows got. Our young folk 
are but the reflection of the ignorance of 
their elders: 
In a standard test administered to a 
freshman class of 357 at Westminster 
College, the average number of questions 
answered correctly was eight out of 
twenty-five. Two-hundred , fifty-six stu-
dents could not name the New Testament 
book which records Paul's conversion 
( some said Psalms) ; 209 failed to iden-
tify correctly the title given the first four 
New Testament bo~ks (some suggested 
Beatitudes) ; 208 did not know the name 
of Naomi's daughter-in-law (some 
answered Mary Magdalene); 173 could 
not name the first murderer listed in the 
Old Testament ( some accused Pilot) ; 140 
did not know the name of the last book 
in the Bible ( some guessed Evolution); 
120 could not name the author of the 
largest group of letters in the New Testa-
ment (some thought Isaiah). Very ap-
palling, indeed; it is even more shocking 
to learn that our young people know 
even less-they scored eight to nine 
points lower, in fact. 
I have used this example several times 
because it demonstrates so vividly the state 
of non-learning among us. I could fill a 
book with examples of rank ignorance , and 
I would if I thought anybody would read 
it. Funny , perhaps; tragic, certainly. Here 
we are, the light of the world , more ignorant 
of the Bible than are the heathens we 
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rage against. Why? Because we do not 
study. We admit this inadequacy to 9ur-
selves and try lethargically to overcome it 
or conceal it by substituting for teaching 
gospel meetings with high powered preach-
ers or by the use of canned, impersonal 
gospel messages-all feeble attempt to 
"communicate": tracts, filmstrips, records, 
flashcards, and now "soul-saving kits" ( the 
most ungodly thing to come along since 
indulgences)-that sell for two or three 
hundred dollars and, like the wonder-cures 
of a few generations ago, guarantee to cure 
any spiritual illness -and insure eternal bliss. 
In fact, some of the salesmen are saying 
that unless you have one of these, you are 
done for. Shades of the dark ages! The 
devil take them! Those who deal in such 
trickery under pretense of evangelizing are 
doing nothing but exploiting their silly 
brethren, and those who sadly .fall prey 
to the shysters are gleefully wasting time 
and money, prostituting the gospel to 
commercialization, merely because they are 
too indifferent to learn it themselves. Now, I 
am not saying that textual knowledge by 
itself will save, but salvation definitely does 
not come without it. Consider Jesus' own re-
liance upon the text of the law and the 
prophets. When tempted by Satan, each 
time he replied, "It is written," and then 
went on to quote the appropriate scripture. 
Satan knew these scriptures. Jesus knew 
them, Satan knew Jesus knew them, Jesus 
knew Satan knew them, they could have 
stood there quoting scripture to one another 
all day, but Jesus quoted scripture for our 
example. Here, God himself in human form 
was not independent of the scripture. Yet 
by our casual disregard for it, we say that 
we are. What a laugh! It is like Hosea said 
-for lack of knowledge . . . the body of 
Christ is approaching rigor mortis; if the 
present condition continues, the post mar-
tum will be conducted about 2012. 
Second, knowledge of doctrine. I will be 
brief on this point. Quite simply, only a 
handful of Christians can carry on a decent 
10 [362] 
conversation on faith , salvation , prayer 
atonement , the church the resurrection , 
heaven, hell the trinity. We have nothing 
to say. Perhaps we can mumble through a 
sick smile a few bland opinion obtained 
second-hand from a teacher or minister who 
got them third hand from omeone else, but 
seldom from the Bible directly (I guess 
that would be direct revelation-taboo!). 
But so far as an intelligent discussion based 
on God 's Word , the chances are two-slim 
and none-the chances for communicating 
the gospel are slightly less. 
Third , experiential ignorance . I hope that 
this does not sound too pentecostal, but I 
cannot find a good restoration word for it. 
The fact is that one cannot teach or witness, 
as the case may be, beyond his experience, 
and for some of us, nothing has happened. 
There is nothing to talk about. We know 
nothing about grace ( we accept it intellec-
tually, but deny it emotionally), find the 
idea of the indwelling Spirit ridiculous or 
at best boring or dangerous to think about, 
fear any kind of religious experience, take 
no real comfort in prayer, see nothing per-
sonal in communion, discern not the body 
of Christ ( our brethren) , wonder what 
Christianity is really all about-all because 
nothing has happened to us. We are not new 
creatures at all. Very sad, because the world 
is not only waiting to be told the gospel, 
but to be shown. What we need more than 
anything else are men who could say like 
Paul, "You be the same kind of person I 
am and you will be all right." The best 
sermon on earth is "Look what Jesus is 
doing for me." It is only in this way that we 
can rid ourselves from the hang-ups of holy 
antiquity, petrified thought, absolute absur-
dity and ingrained ignorance-and at the 
same time guarantee the communication of 
the gospel to the rest of the world. 
Well, there you have it, ladies, gentle-
men, boys and girls-one man's opinion 
of the communication gap. I hope you 
understand what I'm trying to say. 
m 
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Like the early church, we must seek to learn the pagan culture 
in which we live and to which we preach 
IS ANYBODY LISTENING? 
WENDELL WILLIS 
How IS A CHRISTIAN minister's preach-
ing received in the post-Christian culture? 
There is reason to believe that preaching is 
not listened for in that culture and probably 
seldom wanted. Defining "post-Christian 
culture" is important in ascertaining why 
preaching is less important in our world 
than our father's. 
. . . the failure of preaching 
There was once a time when preachers 
were important spokesmen on any issue 
facing either the community or the nation. 
The word of endorsement ( or of criticism) 
from the prominent church leaders in a city 
could determine the vote in most mayoralty 
races. Few presidential candidates could 
afford the luxury of offending the prom-
inent ministers of the nation. Those days 
are gone.1 This nation is quickly becoming 
a secular culture in which the questions and 
issues raised by Christian faith are not 
asked. It can be seen in court decisions as 
well as in local politics. The Christian can 
bemoan the passing of the "Christian na-
tions," but it seems hard to ignore the event. 
(Perhaps the radical theologians mistook 
the death of God for the death of the 
Christian culture.) What all this means is 
that the once-assured authority that was 
given the minister with his vocation is gone 
-at least to outsiders. 
It is important to describe the post-Chris-
tian culture which we now face. It has been 
pointed out that our situation is one of fac-
ing a neo-paganism. It is not the paganism 
of many older cultures, true, but a new 
paganism. It is unique because it represents 
a culture that was once predominantly Chris-
tian but has moved away from that Christian 
culture. Moreover, unlike modern European 
paganism, the post-Christian America left its 
Christianity in a period of economic pros-
perity. Various sociologists of religion have 
pointed out that the amalgam of Christian 
faith and America produced a culture in 
which there was virtual identity between 
"Christian ideals" and "Americanism." 2 In 
post-Christian America, this monolithic cul-
ture has been abandoned and replaced by 
varieties of culture. There are still those, 
both young and old, who live in the old 
culture where to be a good Christian was 
to be a good American-and vice versa. 
Others have tried to be faithful Christians, 
WE DELL WILLIS teaches at the University of Texas, Austin, Texas. 
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but do not expect the nation to endorse their 
culture. Many others have accepted a pagan-
ism which returns to the view that man is 
by nature good. Therefore, to do what comes 
naturally is to do the good. Observe the 
many young people who have picked up on 
the American Indian as a pattern. One 
recalls James Fenimore Cooper 's idea of 
"noble savage." Others have decided to de-
velop a culture which by its uniqueness 
serves to separate them from the other cul-
tures. So rather than change the other 
cultures, they drop out. 
. . . ethics 
An area where the passing of the Christian 
culture as the norm of national life can be 
seen best is in the area of ethics. For it is 
particularly in this sphere where the neo-
paganism appears in sharpest relief to the 
previous Christian-culture. The area of 
drugs receives the most attention in the 
news media. There have always been a num-
ber of people who rely on drugs, but it is 
only recently that there was an attempt to 
produce an entire culture based on drugs. 
This culture has its own language , music 
("acid rock") and its own high priest, Dr. 
Leary. Moreover, it has been accepted by 
many who are not members as a viable 
option as a life-style ( and even receives 
some support from such an eminent an-
thropologist as Dr. Mead). 
Another aspect of culture that shows 
the new paganism is its view of sex. Again, 
there have always been the pulp-magazines, 
but now the sexual revolution is found 
openly proposed-and filmed-not an un-
der-the-counter item. It is not just the re-
curring statistics on pre- or extra-marital 
looseness (since statistics are always incon-
clusive). But now the heroes of much of 
America ( the acting profession) openly de-
fend their right to promiscuity, whereas 
they formerly went through quickie mar-
riages and divorces. What once destroyed 
the career of a prominent actress is now a 
commonplace. Also to be considered is the 
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present fascination with aberrations-homo-
sexuality in particular. To repeat , it is not 
just that these things occur , but that they 
are accepted as an appropriate life-style, 
even among those who do not participate. 
(We can recall Plato 's endorsement of ho-
mosexuality as one of the higher forms of 
love in an earlier pagan culture.) 
A final point in documenting the transi-
tion to a neo-paganism in current America 
is the rise of non-Christian religions-whether 
the new religions such as Bai Hai or Soko 
Gakkai ( which is doubly strange since it 
is grounded in Japanese nationalism) . 
Ancient religions which are outside of the 
Jewish-Christian heritage have recently been 
attractive to many American young people 
(Zen). Also, we should notice the rapid 
growth of very old religions which have 
had little previous impact in our culture. For 
examples of this, witchcraft has developed 
as an important option on the American 
religious scene. Perhaps the most phenom-
enal of the neo-pagan religions making a 
revival today are the astrological cults. As-
trology may well be the oldest of religions, 
respected by most of the ancient cultures. 
It is important to note that all of the fast 
growing religions are non-rationalistic in 
their essence. In fact, most of them use 
their irrationalism as their central appeal. 
the neo-pagan ... 
There are many factors which interact in 
the eclipse of the Christian culture, and they 
need not be traced now. More important is 
what is to be the impact of this transition 
on the ministry. One thing it means is 
that no longer can preachers assume an 
audience that is basically familiar with the 
Christian tradition and consent to it. For 
such people, it was only necessary for the 
preacher to point to their needs and supply 
motivation. But the basically pagan, bibli-
cally-illiterate person will not respond to 
that kind of preaching. The neo-pagan must 
have the Christian teaching, not just the 
MISSION 
"Christian ethic," and it must be substan-
tiated just as it was in the early Christian 
mission to a pagan world (see Romans 1-3) . 
In a real sense, we are perhaps closer 
to the situation of those first Christians 
than at any time since Constantine and the 
Christianization of the West. 3 
This especially means that we can no 
longer preach Christian ethics for our society 
without the Christian doctrine that under-
lies and motivates that ethical mess age. It is, 
of course, true that many of the new pagans 
have a "hangover" of Christian mores and 
ethical structures. One of the interesting 
examples of how we are caught in the 
change from a Christian culture is how 
many Americans still hold to many Chris-
tian ideals , but sub-consciously. For a case 
in point , note that the Christian virtue of 
humility is greatly grounded in both Paul 's 
insistence on God's grace and the biblical 
view of man as a creature before .a sovereign 
Creator. Many Americans, while rejecting 
these two "Christian doctrines, " still expect 
the virtue of humility to be extolled. Yet , 
the neo-pagan cannot understand why he 
should have such a demeanor , much less 
consider it a virtue. Why shouldn 't Willie 
Joe say he is as good a football player 
as he obviously is? 
The breakdown of the Christian culture 
is varied in modern Am erica. Some areas of 
the country (and some age groups) have 
been more affected than others. In a time 
of great transition , Christians must learn 
to live in a society in which they are a 
minority , no longer able to set the mores 
of the unbelieving majority. Like the early 
church, we must seek to learn the pagan 
culture in which we live and to which we 
preach. But we must present the complet-
ness of God 's word (both doctrine and 
ethics) of judgm ent and grace to the new 
culture . We must also learn to speak as the 
minority , and like the first Christians expect 
God to give the gift of growth to a small 
beginning . 
m 
1 Paul Ramsey's Who Speaks for the Church ( ashville: Abingdon , 1967) is only one of the recent 
treatments of thi s phenom enon. The Greek Orth odox representativ e at the Gen eva World Council 
criticiz ed the counc il of church men for wanting to issue a stat ement on every matt er ava ilable ( since 
many of th e church men had few resources to bring to bear on int ernation al issues). 
2 For exampl e, Will Herberg, Protestant, Catholic, and Jew (N ew York: Doubleday, 1956) . 
3 See L. E. Keck, Mandat e to Witn ess ( Valley Forg e : Judson Press, 1964). Esp ecially important are 
chapters two and four. 
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NEXT MONTH IN m1ss1on 
The message of Paul 's letter to the Galatians is brought to bear 
on our situation in THE LETTER OF LIBERTY by G. E. Busenburg. 
And the liberty of Black Americans is discussed by Roosevelt C. 
Wells in THE CASE FOR THE BLACK REVOLUTION. Amer ican 
Church Historian , C. Conrad Wright , discusses the Churches of 
Christ in an interview with Jim Lawson . 
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... his and our ministry-
the giving of ourselves in personal service 
WHO IS A MINISTER? 
JOHN ALLEN CHALK 
THE CHURCH is in the midst of a "clerical 
crisis." Church members hold conflicting 
and unbiblical views of both "minister" and 
"ministry." This, coupled with other frus-
trations of institutionalism, is causing an 
increasing number of "ministers" to leave 
the professional "ministry." 
For those of us who have not faced this 
crisis or experienced this confusion, a quick 
reading of John 13: 1-20 will raise some 
serious questions about the nature and con-
tent of "Christian service" or the function 
and status of the "Christian minister." 
. . . personal service 
In terms of contemporary values, W. A. 
Whitehouse puts the problem like this: "To 
work in the personal service of another 
human being is, once more, the least covet-
ed role in human society." 1 
Yet, this is exactly how Jesus interpreted 
his and our ministry-the giving of our-
selves in personal service. 
The minister is a servant. Jesus ex-
plained this to his apostles, contrasting the 
values of the "rules of the Gentiles" with 
the radically different "greatness" and 
"firstness" that his disciples would experi-
ence (Matthew 20:25-28). Jesus further in-
terpreted the service ( diakonos, Mark 
10:43) of the slave (doulos , Mark 10:44) 
who is his disciple-as the giving to others 
out of the depths of one's being, with one's 
total life: " . . . even as the Son of man 
came not to be ministered unto, but to 
minister, and to give his life a ransom for 
many" (Matthew 20:28). "To give his 
life . . . " rattles every cage of self-protec-
tionism and self-gratification we have de-
vised! 
The Greek words for "minister" ( diako-
nos) and "to minister" ( diakonein) had 
very concrete meanings in Jesus' day. Pri-
marily , they pointed to the waiting on 
tables. A more general meaning was "to pro-
vide or care for" someone. Josephus, writ-
ing late in the first century , used the root 
word in three senses: "to wait at table," "to 
obey," "to render priestly service." 
Out of a very real world of household 
servants and slaves, Jesus borrowed a com-
JOHN ALLEN CHALK is a minist er for the Highland Church of Christ in Abilen e, Texas. He has 
served as an evangelist for the Herald of Truth, a nationwid e radio program , and is the editor of CA 
Book Views. He is the author of Jesus's Church, a collection of sermons published by Biblical Research 
Press. 
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mon word to say plainly what he meant 
about the lifestyle of his disciples. 
"But ye shall not be so: but he that is 
the greater among you, let him become 
as the younger; and he that is chief as he 
that doth serve. For which is greater, he 
that sitteth at meat , or he that serveth? 
is not he that sitteth at meat? but I am in 
the midst of you as he that serveth" 
(Luke 22:26-27). 
. . . Christ in him 
The Christian ministers (serves) for two 
basic reasons. All other proper motivation 
comes from one or the other of these cen-
tral concerns. First, the Christian serves be-
cause of Christ in him. In Christ the Chris-
tian has received God 's grace and a gift 
of ministry. This is what Peter is saying in 
1 Peter 4: 10: ". . . according as each hath 
received a gift, ministering it among your-
selves, as good stewards of the manifold 
grace of God. " Read the entire section 
( verses 7-11 ) from which verse ten is taken. 
Notice the emphasis on the life of the 
church as nourished by the interaction of 
all the members. Every member has a gift 
by God's grace which is to be exercised for 
the benefit of the whole body. 
The same emphasis is found in Ephe-
sians 4:7-16 and Romans 12:3-8 where 
every Christian by God's grace received a 
"ministry" that he or she could perform. 
The Christian serves because of Christ in 
him, out of God 's grace in which his or 
her ministry is given. 
Second, the Christian ministers because of 
the Christ in all needy men. Christ is both 
a creative and recreative agent through 
whom all life (at the beginning and now) 
comes from God. Paul makes this extremely 
clear in Colossians, first emphasizing 
Christ's role in creation ( Colossians 1: 15-
17) and then showing what Christ's sacri-
fice did to bring all things (not just men) 
back to God's original creative purpose 
( Colossians 1 : 18-23). There is a sense, 
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then, in which the reconciling Christ is 
present in all men and creation bringing 
God's redemptive purpose to fulfillment. 
When the Christian , therefore , reaches out 
to needy men, to a polluted cteation , he 
does so in the strength of the Christ in him 
to the Christ in all men! 
But there is still a plainer teaching from 
Christ regarding this truth. In the great 
judgment scene of Matthew 25, Jesus says 
to those on his left hand: 
Depart from me, ye cursed , into the 
eternal fire which is prepared for the 
devil and his angels: for I was hungry , 
and ye did not give me to eat; I was 
thirsty, and ye gave me no drink; I was 
a stranger, and ye took me not in; naked , 
and ye clothed me not; sick, and in 
prison, and ye visited me not (Matthew 
25 :41-43). 
Watch carefully the reply of this group , 
observing the word "minister" which they 
use. "Then shall they also answer, saying 
Lord when saw we thee hungry , or athirst, 
or a stranger , or naked, or sick, or in 
prison , and did not minister unto thee" 
(Matthew 25: 44)? 
The Lord described every kind of human 
need. Those condemned asked specifically 
about how and when they failed to "minis-
ter" to him. This is Jesus' answer: "Verily I 
say unto you, inasmuch as ye did it not 
unto one of these least, ye did it not unto 
me" (Matthew 25: 45). The Christian 
serves because of the Christ in all needy 
men. Jesus universally identified with needy 
men. Wherever the thirsty, the hungry, the 
lonely, the unclothed , the sick, the prisoners 
are, Jesus is there in them! And the Chris-
tian ministers out of respect for mankind 
ennobled and dignified by the same Jesus 
Christ who lives in us. 
The Christian serves (ministers) because 
of the Christ in him and the Christ in all 
needy men! 
word and service 
One observes two general kinds of "minis-
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try" in the New Testament. In two im-
portant passages, Acts 6: 16 and 1 Peter 
4: 7-11, the life of the early church is de-
scribed. In both passages, a ministry of the 
word and a ministry of general service 
are mentioned. 
A highly practical matter of feeding the 
Hellenist widows in the Jerusalem church 
threatened a division. The "Hebrews " within 
the congregation had not given up their 
prejudices of "foreign" Jews, even their 
Christian brothers and sisters ( Acts 6: 1 ) . 
The fact that the needy within the church 
needed help was not the question. It was 
solely a matter of how to help. This is how 
the problem was solved: 
"And the twelve called the multitude of 
the disciples unto them, and said, It is 
not fit that we should forsake the word of 
God, and serve tables. Look ye out there-
fore, brethren, from among you seven 
men of good report, full of the Spirit and 
of wisdom, whom we may appoint over 
this business. But we will continue stead-
fastly in prayer, and in the ministry of the 
word" (Acts 6:2-4). 
The congregation chose seven men who 
fit the apostles' qualifications and, conse-
quently the ministry of the word and the 
ministry of general service flourished in the 
Jerusalem church ( Acts 6: 5-7). 
The same general division of ministries 
is observed by the apostle Peter. After re-
minding Christians to use their ministries 
given them by God's grace for the edifica-
tion of one another, Peter illustrates what 
he means by each member having a gift of 
ministry. 
If any man speaketh , speaking as it were 
oracles of God; if any man ministereth, 
ministering as of the strength which God 
supplied: that in all things God may be 
glorified through Jesus Christ , whose is 
the glory and the dominion for ever and 
ever. Amen: ( 1 Peter 4: 11 ) . 
The ministry of general service , like the 
ministry of the word, must not deceive us 
by its apparent simplicity. As God gave 
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"apostles, prophets, evangelists, pastors and 
teachers " for the ministry of the word 
(Ephesians 4: 11), so there are as many 
ministries of general service as there are 
human needs (Matthew 25: 41-46). Paul, 
although heavily involved with the ministry 
of the word, personally gathered a collec-
tion for the poor saints at Jerusalem from 
Macedonia and Achaia (Romans 15 :25-26). 
every Christian . 
In turn, two of the seven "servants" who 
aided the widows in the Jerusalem church 
later preached Christ ( exercised a ministry 
of the word) that deeply affected those who 
heard them (Acts 6:8 , 10; 8:5 , 12). Both 
men and women ministered in general serv-
ice, as well as in the word (Romans 16: 1; 
Acts 18:26; Romans 16:3-5,6). Within 
these two general categories, every Christian 
today can enjoy a God-given ministry. Our 
original question remains unanswered: "Who 
is a minister?" We have laid the foundation 
for a biblical answer. We have looked at 
some guidelines along which both a biblical 
and a contemporary answer will come. I 
propose that we answer the question, "Who 
is a minister?" in the following five state-
ments. 
First, the minister is every person who 
follows Christ. This is Jesus' invitation: "If 
any man serve ( minister to) me, let him 
follow me; and where I am, there shall also 
my servant be: if any man serve me, him 
will the Father. honor" (John 12: 26). Both 
by the Christ in me and to the Christ in 
others I serve as his disciple. The disciple 
of Christ is a servant. 
Second, the minister is one who is 
strengthened by God in Christ for his or her 
ministry. Speaking directly to the ministry 
of general service, Peter promises , "If any 
man ministereth, ministering as of the 
strength which God supplieth" ( 1 Peter 
4: 11). The Apostle Paul testified that all 
his ministries could be directly attributed 
to the fact that he had been "enabled," 
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"counted faithful" and "appointed ' to the 
' ervice ' ( or ministry) of J esu Chri t (1 
Timothy 1: 12). 
Third, the minister i everyo ne who lives 
by and in Christ ' life. His whole life wa 
on of service even in death (Matthew 
20: 28; Mark 10: 45). He came as the " er -
vant of all" (Mark 10:44). H e wa hed the 
di ciples ' feet in an attempt to deepen their 
understanding of him as the servant-mes-
siah (John 13:1-20; Isaiah 53). Whoev er 
lives with , in and by Christ's lif serve 
with the Christ-created and Chri t-grant ed, 
live. 
Fourth , the mini ter is every man or 
woman who think s and wills with " the 
mind of Christ. ' Paul describes the "mind " 
of Christ as humility , service to and identi-
fication with all men and sacrifice to death 
(Philippian 2: 5-8). When on deliberately 
gives up his or her own "mind " for the 
' mind of Christ ," a life of serv ice naturally 
flows out to ne dy men in a confused world. 
Fifth , the minister , put simply , fill the 
needs of other . Jesus placed no limit on 
our person al service to others (Matthew 
25: 3 l -46 ) . To the contrary , both by his 
own lif and by the life of the early church 
we learn a "no hold s barred " approach to 
all the confusion and need created in men 's 
lives by in (Matthew 20:26-28; Act 6: 1-6; 
I Peter 4: 7-11 ) . 
Christ provides both the impulse and the 
object for the Christians ministry. In T. F. 
Torranc e's words, "He served God in his 
mercy and man in his need with the secret 
of the Cross in His heart. " 2 
These three dimensions-God's mercy. 
man's need and Chri st's servanthood-
answer 'Who is a minister? " and "What is 
the Christian ministry? " 
m 
1 \' . A. \ hitchou sc, "Chri stological Under standing " in Sert:icc in Christ , ed. by J. I. 1cCord and 
T. H. L. Parker ( Grand Rapid s, Mich.: Wm. B. Ee rdman ·, 1966 ), p. 151. 
~ T. F. Torranc e, ' S rvice in Chri st," op. cit ., p. 10. 
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T ranscience 
I was there long ago 
when the boulevards were leaf-littered 
from trees grown old. 
In the autumn mist, a small boat vanished 
into the seamless grey cloak 
Like proud, aged soldiers, the buildings guarding the square 
bore the lines of yesterday's glory; 
how they framed the magnetic movements 
of a child at play among 
the pigeons , who had claimed this public place 
as their own. 
Toward the first coolness of evening, the chimes from the 
chapel tower 
sounded through the streets and narrow, sloping lanes , 
threading the day's scattered images 
with a quiescent , affirming tone 
of faith. 
-Bob Rieder 
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Courageous preachers in troubled times , 
concerned with basic attitudes 
THE PROPHETS AND 
EXTERNAL RELIGION 
JOHN T. WILLIS 
LIK E ALL PEOPLE in all ages, the proph ets 
were in many ways "childr en of their times," 
heirs of certain customs and beliefs. Among 
other things, they attended public worship 
services regularly like their contempora ries. 
Isaiah, for example, was in the Jerusalem 
temple when he received his call ( Isaiah 6) . 
Jeremiah's most powerful sermon was 
preached in the court of the Jerusalem 
temple (J eremiah 7, 26 ). When the proph-
ets spoke, they did not sever themselves 
from their environm ent, but addressed their 
word s to the historical situations of their 
time. Nor did they divorce themselves from 
their heritage, but freely employed the ter-
minology and language used by their 
predecessors and cont empo raries. 
And yet, the proph ets were not "popul ar" 
with most of tho se who thou ght of them-
selves as "the people of God ." Of course, 
there were many "popul ar proph ets" in 
Israel who lived and worked durin g the 
time of the classical proph ets (see Jeremiah 
23: 16-17 ; Ezekiel 23 ) . One of their pri-
mary motivations was to reflect in their 
preaching the beliefs of their audiences, be-
cause (a fter all!!) their financial support 
cam e from these people ( see Micah 3 : 5-8 ). 
But the proph ets whose sayings and deeds 
have been preserved in the Old Testament 
basically oppo sed the ways in which Isra el 
interpreted and understood their own " in-
spired legacy." Because of this, they were 
falsely accused, mocked, put in stocks, im-
prisoned and even killed . Theoretic ally, 
this would have given the proph ets ample 
justification to "leave the Jewish religion," 
and perhaps to worship God privately or to 
start a new religious movement. But their 
devotion to God and their personal con-
scientious concern for their fellow men led 
them to the conviction that they must re-
main in the Jewish "chu rch" in order to 
improve it. Such tenacity was by no means 
a compromi se, but a coura geous manifes-
tation of Godlike love toward compl acent 
tradition-bound sinners. 
. . . basic attitudes 
The conflict between the classical proph ets 
and their contempora ries was complex and 
variegated . But one thing is clear : the issues 
at stake, as far as these proph ets were 
concerned, always had to do with basic at-
JO HN T . WILLI S is an Associate Professor of Bible at David Lip scomb College, Nashville, Tennes-
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titudes , not with peripheral or external mat-
ters. These fundamental concepts are quite 
relevant to the feelings and beliefs of the 
twentieth century religious world. Let us 
notice some of these . 
First , Israelities commonly believed that 
since they were God 's chosen people, they 
were guaranteed divine protection with "no 
strings attached " and irrespective of their 
individual or collective beliefs and behavior . 
Now the Old Testament prophets did not 
deny that Israel was God 's chosen people . 
Rather , they proclaimed this doctrin e, but in 
doing so they emphasized that what this 
meant was that their hearers must accept the 
responsibilities which are inseparably con-
nected with this divine election. Amos 
pleads: "Hear this word that the Lord 
has spoken against you, 0 people of 
Israel, against the whole family which I 
brought up out of the land of Egypt: 
'You only have I known of all the fami-
lies of the earth ; therefore , I will punish 
you for all your inequities .' " (Amos 
3:1-2). 
Such words powerfully declare a basic prin-
ciple which bursts the bonds of time and 
circumstance, namely, the more an individ-
ual ( or group) is blessed, the greater his 
responsibility becomes to use his blessings 
in a manner which is harmonious with these 
blessings. The primary intention of divine 
election is not to assure the elect that they 
will be immune to life's great problems , 
but to charge them with far-reaching re-
sp~msibilities, particularly toward those in 
need. 
The self-righteous assurance of God 's un-
wavering presence and protection is a temp-
tation which faces all "religious" people 
but seems to plague religious leaders in par-
ticular . It is difficult for one whom others 
respect as their religious leader to admit that 
the principles which he has defended are 
actually unfounded or are of little value. 
The Old Testament prophets often reproved 
Israel's leaders . Micah declared: 
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"Its (i .e. Jerusalem 's) heads give judg-
ment for a bribe, 
Its priests teach for hire, 
Its prophets divine for money; 
Yet they lean upon the Lord and say, 
'ls not the Lord in the midst of us? 
No evil shall come upon us.' " (Micah 
3: 11) . 
The same idea appears in Amos 6 : 1-3. Any 
leader faces the temptation of putting a 
priority on protecting his position even 
when this jeopardizes truth and crushes or 
dwarfs those under his care. One does this 
by regularly reminding his subjects of his 
pre-eminence and threatening them with the 
consequences of any opposition to his rule. 
Diotrephes is a good example ( 3 John 9) . 
Another· does this by deviously and var-
iously reminding those who follow him that 
he is their superior in length of service, 
religious fervor or spiritual achievements . 
The Pharisee censored by Jesus in Luke 
18: 9-14 provides a striking example . Per-
haps one of the most incisive invectives 
against self-righteous leadership in the entire 
Old Testament is found in Ezekiel 34. We 
trust that the reader will study this entire 
chapter carefully. Here we cite vss. 2-5: 
Thus says the Lord God: 'Ho , shepherds 
of Israel who have been feeding your-
selves! Should not shepherds feed the 
sheep? You eat the fat, you clothe your-
selves with the wool, you slaughter the 
fatlings; but you do not feed the sheep. 
The weak you have not strengthened , 
the sick you have not healed, the crippled 
you have not bound up, the strayed you 
have not brought back, the lost you have 
not sought, and with force and harshness 
you have ruled them. So they were scat-
tered, because there was no shepherd; and 
they became food for all the wild beasts .' 
external acts . . . 
Secondly, the great majority of Israelites 
in Old Testament times thought of religion 
as a series of prescribed external acts, the 
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execution of which they must meticulously 
observe. To them, "true religion " was a 
series of animal and cereal sacrifices, tithing 
various products of field and herd song s 
rightly ung or chanted and prayers com-
posed of the popularly accepted beliefs and 
sayings. In other words, the primary goal of 
their "religious life" was to give a large 
enough quantity of their possessions to ap-
pease God 's wrath or to " keep God from 
destroying" them. Yet, to the prophets , this 
was nothing more than an "empty shell. " To 
God, it was not "genuine religion ' at all , 
but an extremely tiring and wearisome ex-
perience. Isaiah quotes God as saying: 
"What to me is the multitude of your 
sacrifices?" says the Lord; 
"I have had enough of burnt offerings 
of rams and the fat of fed beasts; 
I do not delight in the blood of bulls , or 
of lambs, or of he-goats. 
When you come to appear before me, 
Who requires of you this trampling of my 
courts? 
Bring no more vain offerings; 
Incense is an abomination to me. 
New moon and sabbath and calling of 
assemblies-
/ cannot endure iniquity and solemn as-
sembly. 
Your new moons and your appointed 
feasts my soul hates; 
They have become a burden to me, 
I am weary of bearing them. 
When you spread forth your hands, 
I will hide my eyes from you; 
Even though you make many prayers, 
I will not listen; 
Your hands are full of blood.' " 
(Isaiah 1 : 11-15) . 
Instead of a large quantity of externals , the 
true essence of " religion" is a deep con-
cern for and a constant striving to help the 
needy among men, and a sincere effort 
to transform the inner man for good ( see 
James 1 : 2 7). Isaiah continues: 
" 'Wash yourselves; make yourselves 
clean; 
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Remove the evil of your doing from be-
fore my eyes; 
Cease to do evil, 
Learn to do good; 
Seek justice , correct oppression; 
Defend the fatherless , plead for the 
widow.'" (Isaiah 1:16-17) 
Thirdly , "Gods people " in the time of the 
great prophets took their blessings for 
granted. They expected God to give them 
everything they wanted and were not really 
grateful for the things which they possessed. 
In other words, popular Israelite religion 
was one of the ways in which the people 
of God fed their ego. If God "failed " them 
they would seek their selfish desires else-
where. And when they returned to God , it 
was not to repent and change their manner 
of life, but to improve their own circum-
stances. Hosea puts it this way: 
"For their mother has played the harlot ; 
She that conceived them has acted shame-
fully. 
For she said, 'I will go after my lovers , 
Who give me my bread and my water, 
My wool and my flax, my oil and my 
drink.' 
Therefore I will hedge up her way with 
thorns; 
And I will build a wall against her , 
So that she cannot find her paths. 
She shall pursue her lovers, 
But not overtake them; 
And she shall seek them , 
But shall not find them. 
Then she shall say, 'I will go 
And return to my first husband , 
For it was better with me then than 
now.'" (Hosea 2:5-7). 
Here , Israel's action is motivated by one 
thing and one thing alone viz., that which 
provides for her own desires in the best 
way. The prophets declared that if religion 
is one means that man uses to get what he 
wants, it loses all significance , and there 
is no longer any way that man can be in-
fluenced from a divine source, or that his 
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life can be changed when it wanders astray. consists of that which is performed exter-
nally in a designated place for worship , 
whether this involves offering an animal 
sacrifice or parroting the beliefs of some 
audience. But when a person is called upon 
to re-examine his beliefs and practice s in 
light of the divine word, or to serve the 
physical and spiritua l needs of destitute man-
kind , " religion" takes on an entirely dif-
ferent hue , the potentials of which are un-
limited. And it is this understanding of 
religion which the classical prophets of the 
Old Testament advocated. 
... quality of life 
The prophets do not advocate the abolition 
of "church buildings " or of assembling for 
worship, but they do deny that such is a 
guarantee of divine approval upon those who 
assemble in these buildings , irrespective 
of their attitudes and their concern for and 
attempts to help destitute mankind. They 
did not emphasize quantity or volume in 
" religious practice s" but the quality of the 
worshippers. The easiest part of "religion" 
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The Misfit 
Walking along looking like you stepped out 
of an advert isement for dirty linen; 
Mud-caked feet, worn-out sandals, 
Beard dirty and unkept, 
Hair matted and stringy arid long. 
What did you say your name was again? 
Talking with drunks , addicts, losers; 
Crying for the Vietnamese child , for the American mother; 
Bleeding heart, do-gooder , nigger-lover, 
A general trouble-maker-
What did you say your name was again? 
Shifting from place to place, homeless , friendless , 
Always moving, never staying; 
Disturbing, uprooting , destroying , remaking; 
Never content with life, never anxious for death. 
What did you say your name was again? 
Again? 
-Paul A. Parrish 
Ill 
(373] 21 
The Oakhill Church: 
GRANDEUR AND MISERY 
HUBERT G. LOCKE 
ALL OF TH E GRAN DEU R and misery of the 
Christian situation in our time is caught up 
in this saga of the Oakhill Church . It is a 
churc h which, para doxically , demonstrates 
the great significance and po tential of the 
body of Chri st for the presen t and the fu-
ture; but at the same time , it typifies the 
extent to which the church is cult ure-bound 
to the past and the trag ic degree to whicb 
tha t culture-religion is mistaken for the 
true faith. 
Th e grandeur of Oakhill Church can be 
seen in the inclusiveness, relatively speak-
ing, of its fellowship . The Oakhill congre-
gation does include nearly "a ll sort s and 
conditions of men"-prof essionals and blue 
collar worke rs, farmers and businessmen, 
the pres umably affluent and the discernibly 
poor. It s human frailty, as against its divine 
nature, is seen in the fact that its fellowship 
includes no black Christians. But this may 
be due to an accident of geography rath er 
than a lack of spiritual matur ity, and pre-
sumably in the natural growth and outr each 
of the congregation, would be overcom e as 
well. Here is demonstrated, at leas t, the 
magnificent power and strength of the 
church : to draw into its corpo rate life-as 
a voluntary act of commitm ent- such a 
wide spectrum of background s, outlooks , 
temperame nts and experiences. The Oak-
hill Church membership manifests in micro-
cosm, therefore, the pot ential richness and 
variety of the kingdom of God and wit-
nesses to the world much of the oneness 
that is in Christ, which is more than can 
be said for most other associations and fel-
lowships of hum an beings. 
. . . toward the pa st 
But the Oakhill congregation is a church 
which speaks to· itself and which lives in an 
idealized pas t- that is its misery and its 
tragedy. It sets poised on the periphery of 
the modern world- a world that has been 
tran sformed from rural to urb an, from 
agra rian to industrial and technologica l, but 
its face is turned toward the past, and not 
so much a biblical past as a nineteenth 
centur y American world view which is so 
significantly symbolized in its architecture 
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(colonial), its prog~am (a bigger building) 
and its religious perspectives. 
The preoccupa!ion , for example, with 
bigger and better buildings must be exam-
ined in, at least, three aspects: 
I. Its practical necessity (at Oakhill, 
there would appear to be none) . 
2. Its biblical authenticity (for a church 
which purports to take first century Chris-
tianity so seriously, it is surprising that we 
have not asked ourselves whether church 
buildings are a help or a hindrance to 
achieving the true nature of the body of 
Christ , while not wishing to encourage 
either a dogmatic answer or the principle 
for yet another doctrinal split, one cannot 
help but note that the New Testament 
Church apparently got along quite well 
without them); 
3. And its utility (in the light of new 
forms and structures of Christian worship 
and fellowship which are emerging in the 
modern world, e.g. the house church, cot-
tage and zone meetings, et al). 
The most serious implication of all is the 
extent to which the church continues to 
build for its own comfort, its status in the 
community ( and the brotherhood) , to com-
pete with denominations and their building 
programs, or just to give the church mem-
bership something to keep it busy! 
the p rogram . . . 
A serious question must also be raised 
about the program of Oakhill Church. 
What does it mean, what is it for and to 
what ends is it directed? Personal evange-
lism, for example, has become a major 
plank in the creed of the Churches of Christ , 
a creed which we deny having but one 
which is bluntly expressed in the statement 
attributed to the Oakhill preacher, "Per-
sonal evangelism is necessary for salvation ." 
It may seem either trite or blasphemous to 
ask, but one must, nevertheless, ask any-
way, "What does this mean?" Granted that 
personal evangelism has become big busi-
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ness among our churches-we write books, 
sell kits, hold workshops , give lectures and 
continually create new devices to advance 
this idea-but what is its nature and its 
aim? Does it consist in several pretested 
techniques for increasing church member-
ship called "soulwinning"? Is it a commit-
ment to tell three people a week about 
denominational errors? Is it a constant and 
indistinguishable part of the life and calling 
of every Christian to live Christ's life in 
the world? Is it expressed in words or in 
deeds? 
Much the same question can be raised 
about the other aspects of the life and 
corporate experience of the Oakhill Church: 
the Sunday night service, the mid-week 
service, the support of a preacher in some 
other city. Are these things done because 
they are considered appropriate, effective 
and significant responses to the demands of 
the gospel or because they represent what 
the church has always done? Are there 
other ways or additional or better ways in 
which the church can preach the gospel 
of Christ? 
To ask such questions is not to condemn 
a priori what Oakhill Church is now doing, 
but it is to suggest that every church faces 
the continual temptation to be bound by 
tradition and , if questioned, to enshrine that 
tradition as the word of God. Oakhill 
Church is simultaneously an inclusive 
church and an exclusive congregation, 
simultaneously one in Christ and divided 
over its purpose, its leadership and its mis-
sion in the world. It would be presumptuous 
to simply declare that its elders are right 
and its deacons wrong, or that its younger 
members are "in tune with the times" and 
its preacher an ignoramus. But if Oakhill 
Church and every church is not constantly 
questioning itself-its program , its aims, its 
work, its mission-in the light of the rig-
orous demands of the Gospel , then it is in 
the final analysis not the church of Christ, 
but simply another human institution con-
cerned chiefly with perpetuating its own 
existence. m 
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Balaarn's Friend GARY FREEMAN 
Bringing Harvard Up to Date 
The other day I read an article in The 
Heretic Detector by Brother Clem Rush-
more . I think Clem may be the smartest 
man in the church, and if he isn't the 
smartest, he's definitely the most certain. 
Clem was pointing out how The Heretic 
Detector was reprinting two of the greatest 
books ever written and how grateful all of 
us should be, which I am, and how there 
was never a time in the history of Western 
Civilization when these two books were 
needed any more than today. The two 
books are the Harvey 's Tent Homilies 
(1918) by Henry Harvey and Instrumental 
Music In Church (I 894) by Ulysses M. 
Witherspoon. 
Clem allowed as how when Martin 
Luther, Soren Kierkegaard and Dietrich 
Bonhoeffer have been forgotten that Har-
vey's Tent Homilies and Instrumental Music 
In Church will still be the two great classics 
to which the religious world turns in time 
of spiritual need. He said that both books 
should be in every library , public or private , 
in the world . I agreed wholeheartedly, and 
while both books are in my own personal 
library , I wondered about some of the 
others , so I thought I would check around 
to see who was being delinquent. 
First of all, I put in a call to the Head 
Librarian at Harvard University . They let 
me speak to a clerk. 
"Hello , there ," I said. "Cletus Kinchelow 
here. Do you have Instrumental Music In 
Church?" 
"This is a library." 
"I know it's a library. That's why I'm 
calling. Do you have Instrumental Music In 
Church?" 
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"O.K., Mac, I'll bite. The answer is yes. 
We have an organ in our church and some-
one plays it every Sunday. " 
"No, no, that's not what I meant. I mean 
do you have Instrumental Music in Church 
by Ulysses M. Witherspoon? It was printed 
by Heretic Detector Press and first pub-
lished in 1894." 
"What is this, Mac? This some kind of 
crank call?" 
"No , not at all. This is most serious. And 
while you're looking, see if you have Har-
vey's Tent Homilies by Henry Harvey." 
I counted the minutes while he was away, 
since I was paying for the call . He was 
gone three minutes and twenty-five seconds. 
"Sorry, Mac. We don 't have either one 
and no one here at the library ever heard 
of either one." 
"But that's impossible, " I remonstrated. 
"Those two books are the cornerstone on 
which The True Church is built . They are 
two of the classics of The Restoration 
Movement. Clem Rushmore wrote a recent 
article about them in The Heretic Detector. " 
"Hold the line a sec, Mac," he said. 
Aha, I thought to myself, now we'll get 
some action. This time he was gone only 
ninety seconds. 
"I just checked around , Mac. No one 
here ever heard of The True Church or The 
Restoration Movement or the Heretic De-
tector Press or Henry Harvey or Ulysses M. 
Witherspoon or Clem Rushmore." 
"Oh, yeah! Well, let me tell you some-
thing, Smartmouth. When Luther and 
Kierkegaard and Bonhoeffer are long for-
gotten , the real religious world will still be 
reading Harvey and Witherspoon and Rush-
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more and The Heretic Detector!" 
"That may be, Mac ," countered the 
librarian , "but until the religious world gets 
sophisticated enough to appreciate Harvey 
and Witherspoon, we'll probably still keep 
a few volumes of Luther and Kierkegaard 
and Bonhoeffer around." 
I hung up in his face . Beside s, that was 
only the first call. I began to make out a 
REPORTS 
Fifth Unity Forum 
The Fifth Annual Unity Forum will meet July 
2-4 in Lubbo ck, Texas. The theme for thi s yea r's 
forum will be "Unity Now." 
In July of 1966, on th e centennial of th e death 
of th e great nineteenth centur y apostle of Chri s-
tian unit y, Alexand er Campb ell, members of the 
various segment s of the "Restora tion Movement" 
met at Bethan y, West Virginia, to evaluate and 
discuss the state of unit y among the mode m heirs 
of the movement. Th e general spirit of hop e and 
warm fellowship which pr evailed at Bethany in 
1966 prompt ed th e creation of a standin g com-
mitt ee to promot e an annual meeting which would 
move from pla ce to plac e und er the sponsorship 
of whoever among the various segments would 
entertain it. 
Meetings were held in July of subsequent yea rs 
at Millig an College ( independent Chri stian) , 
South eastern Chri stian College ( premillenial ), 
and West Islip , ew York, Church of Chri st ( non-
instrum ent) . Th ese four meetings repea ted the 
encouraging experiences of th at first meeting at 
Bethan y. · 
It was desired that the 1970 meeting be spon-
sored by breth ren of th e "non-cl ass" b ackground . 
An arrangements committee of such br ethr en in 
Lubbo ck, Texas, composed of Don Conard , W en-
dell Huddl eston, Thomas Lang ford , and Kline 
Nall, has committ ed itself to spon sor and arran ge 
for th e meetin g and to invit e a slate of speakers 
from all th e major segment s who hav e demon-
strat ed a special int eres t in unity end eavors. 
Th e meeting s will be held in th e Moody Audi-
torium of Lubbock Chri stian College, whi ch ha s 
graciously given permission for the use of this 
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list of public and private libraries I plan-
ned to check with: The Library of Con-
gress, Oxford , The Sorbonne , The Vatican , 
Tokyo University , Montana State Teachers , 
Eugene Carson Blake 's private library , etc. 
What could you expect from Harvard 
anyway? , I said to myself , as I picked up 
the phone and began dialing for The Library 
of Congress. tn 
facility. Inquiri es concerning the meeting may be 
directed to any one of the above-named men at 
Box 4001, Tech Station, Texas Tech University, 
Lubbo ck, Texas 79409 . 
A.C.C. Annu,al 
Preacher's Workshop 
On January 11, 12 and 13, 1971 the first Abilen e 
Chri stian College Annual Preacher's Workshop 
will take plac e. 
This meeting , which will be held expressly for 
gospel preachers and will be planned to serve 
their needs and interests, will begin at 7 p.m . 
Monda y, Janu ary 11 and will last through Wed-
nesday evening, Janu ary 13. In addition to wel-
coming speeches and a keynot e speech, th e pro-
gram will mainl y consist of 20-minute papers on 
topi cs of vital int erest to those assembl ed. Th e 
subjects may be controversial or "broth erhood 
issues" in some cases. To each such paper there 
will be a previously prepar ed 5-minut e reaction 
or challenge, usually by someone who will not 
be inclin ed to merely endorse the paper. 
With this format for the program, brethren 
can discuss their differences about live issues in 
a friendly-fellow ship situation . School will not 
be in session at this time as it will be the wint er 
holid ay period und er our new calendar , and 
tho se who attend the workshop will be able to 
ea t together in the college cafe teria and sleep in 
th e school dormitori es for these two or thre e 
night s. 
After presen tation of eac h paper and its "reac-
tion" pap er, the subj ect will be opened up to 
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floor for q uestions or furth er discussion. The f~ct 
of our "living together" on the campus will give 
opportuni ty for even furth er private discussion. 
All-in- all, the occasion should make for the re-
opening of communi ca tion betwee n many of us 
who have become sepa rated by issues and for a 
great deal of fellowship and gettin g acq uaint ed 
with those whom we have not personally known 
befo re. If all will come determined to be con-
stru ctive, we feel that only good can come from 
such a workshop . 
It is assumed that all the discussions will be 
cond ucted in a spirit of genui ne Ch ristian broth er-
liness, and that the purp ose of the meeting-t o 
"smooth-out " some of our differences in thinkin g 
on d ifferent topics and to weld us together more 
closely as a broth erhood-\ vill be achieved to a 
great degree . \Ve need to build confidence and 
brotherly love and to come to be "of one mind" 
as much as is possible, so that we may then 
concent rate our efforts on our common goal of 
preac hing the gospel to the lost world . W e must 
rise above lettin g our own tensions keep us from 
doing our prim ary work! 
REVIEWS 
A fresh encounter 
The New English Bible ( Oxford University Press 
and Cambrid ge University Press, 1970 ). 
Stand ard editi on with Apocryph a, 1,824 pp. , 
$9.95 . 
Wh en th e New E nglish Bible New Testament 
first app eared in 1961, it marked the 350th an-
niversary of th e King Jam es Version of 1611. 
However, it was not in the traditi on of the other 
major versions wh ich had attempt ed to revi e the 
earlier translations. In stead, it sought to be a 
totally fresh translati on made directly from th e 
original texts into the language of th e present day. 
Those who found thi s effort to th eir likin g will 
be pleased to learn th at the Old Testament is 
now readily available in attra ctive and econo mical 
editi ons. 
Thi s t ranslat ion is the careful work of compe-
tent British scholars who sought to produ ce a 
Bible which would be attr ac tive to the genera l 
pu blic, and in particular those who were without 
any chur ch affiliation. Eac h b ook was tran slated 
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In addi tion to controversial topics, other areas 
of significance will be brought into the discus-
sions as interest and need indi cate. It is expec ted 
th at brethr en will begin now to plan for thi s 
meeting and that req uests will come in for th e 
pri vilege of reacfing papers. J . D . Th omas, Asso-
ciate Head of the ACC Bible Department , will be 
the Dir ector of the Preac her's \Vorkshop and cor-
respo ndence should be add ressed to him at Box 
7768 ACC Station, 79601. Th e Wo rkshop Com-
mitt ee will invite certain people to prepare papers 
from time to time in order to have a ba lanced 
progra m, but no doubt many who volunt eer 
papers on imp ortant top ics will be put on the 
progra m. Th e Committ ee will choose the respon -
dent to each paper. 
'Na tch for furth er announcements as th e plan-
ning for the Workshop goes forward and espe-
cially wa tch for th e names of readers and th eir 
topics. Vle fee l that thi s will be one of the most 
stimul ating gatherings in all broth erhood history, 
and if conducted properly, will be one of the 
most profit ab le for those in attend ance. 
-J . D . Thoma s 
Edit ed by Robert R. Marshall 
2126 Wilmett e Avenue 
Wilm ett e, Illinois 60091 
by a single scholar, then revised verse by verse 
by a tran slating panel, and fipally submitt ed to 
a panel of literary advisers. Th e emph asis was on 
the meaning of th e original in the cont emporary 
idiom, so th ere was no effort to produ ce a literal 
word-for- word translation. 
Since th e effort was to achieve readabilit y, 
there is a minimum of footnotes. All obstacles to 
continu ous readin g are elimin ated. Th e type is 
sharp and clear and placed in single-column ed 
book form. Th e verse numb ers are placed in the 
margin with only occas ional headin gs to br eak 
up th e reading of the text. Th e parag raphs of 
the older versions are utiliz ed, but at times 
broken up int o even smaller sections. Everythin g 
is done to facilit ate the readin g of whole sec-
tions in a single sittin g. To help accompli sh thi s 
purp ose, the translators have felt free to insert 
the name of the speaker when it has not been 
given for some time. Th ey have also bordered 
on the excessive by taking the liberty to rear-
range the text and tra nspose verses in an effort 
to restore what they feel is the correct order. 
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The traditional chap ter and verse numbers are 
retained with footnotes indi cating th e changes. 
GENESIS 1:1 
Some indication of how fresh and new the tran s-
lati on is can be found in the very first verse of 
Genes is: " In the beginning of creation, when God 
made heaven and ea rth , the earth was without 
form and void, with darkn ess over the face of 
the abyss, and a migh ty wind that swept over 
the surfa ce of the wa ters." This makes th e first 
verse a subordin ate clause and not an indepen-
dent sentence, and even more, destroys its usage 
as a proof-text for the doctrine of creatfo ex nihiio 
( "creation out of nothing" ). Th e indic ation is 
rath er th at of an orderly arrangement of the pre-
existent chaos. This may well become the storm 
of controv ersy for the NE B, similar to that which 
cen tered arou nd the Revised Standa rd Version's 
tran slation of Isaiah 7:14. For those who are in-
terested, the NEB also tran slates th e Hebr ew 
word almah as a "young woman." 
THE DIVINE NAME 
Thi s breakage from the tradition al is not always 
characteristic of the tran slation. For exampl e, th e 
rend ering of th e divin e name ( th e Hebrew con-
sonants YHWH ) is still the familiar JEHOVAH. It 
is found in various pa ssages in Exodus, and in 
four place-names (Genesis 22:14; Exodus 17:15 ; 
Jud ges 6 :24; and Ezekiel 48:35). Elsewhere th e 
capit al lett ers "LoRo" or "Goo" are inserted. Th e 
translators admit that JEHOVAH is a hybrid form, 
grammatically imp ossible, as well as inaccurate, 
but defend its usage on th e basis that it is "cus-
tomary." They are aware that th e original pro-
nunciation was probabl y "Yahweh," but lack th e 
willingn ess to free themselves of the an tiquat ed . 
Here, The Jerusalem Bible ( Doub leday, 1966), 
a Dominican Catholi c tran slation , is th e more 
progressive. It renders the Divine name as 
"Yahweh" throu ghout. "Th e Lord is our God" 
becomes "Our God is Yahweh ." This helps to 
convey a deep religious intimacy without th e 
loss of any reve rence. Here th e NE B reflects an 
extreme caution . 
Th e effort to communi cate with the common 
reader is also hind ered by a traditi onal alleg iance 
to the old English "thee" and "thou " wh en deity 
is addressed. Thi s certainly does not reflect con-
temporary idiom or th e original language . Th ere 
is at least one notable exception to thi s. Adam 
add resses God in an inform al way in Genesis 3 : 
"I heard the sound as you were walking in the 
garden." Later he says, "Th e woman you gave 
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me for a companion, she gave me fruit from the 
tree and I ate it" ( 3: 12). This is far sup erior to 
th e awkward rend ering of the passage by the 
RSV: "The woman whom thou gaves t to be with 
me, she gave me fruit of the tree and I ate it." 
Th ere is no footnot e to explain why thi s is not 
charac teristic of personal add ress of deity else-
where. Perhaps the tran slators are suggesting that 
the fall of man is a result of Adam's failur e to 
use old Englis h in addressi ng deity! It seems best 
to consider thi s an acc ident which did not happen 
frequently enough . 
EXCELS IN POETRY 
It is in the poetical sectio ns of th e Bible that the 
NE B really excels. Nowhere is thi s mor e apparent 
th an in the book of Job . Here the poetry flows 
with a beauty that makes it difficult to stop read-
ing, ev':!n if the book is familiar. Th e tran slator s 
have emph asized th e forensic nature of the book 
by generous ly sprinklin g th e text with judi cial 
phras es and terms. For exampl e, the "sons of 
Goel" ( RSV ) becomes "the members of th e court 
of heaven." Such expressions as "quibb le" ( 13 :9) , 
"windb ag" ( 16:3) and "browbeat" (23 :6 ) also 
assist in giving it the polemical flavor. All of thi s 
heightens the dramatic effect and helps clarify 
the literary framework of the book. Some of the 
familiar express ions have been changed as well . 
Satan's familiar rejoinder to God, "Does Job fear 
God for nought? " ( 1 :9, RSV ) now becomes "Has 
not Job good reason to be God-fearing?" Not as 
successful is the rend ering of 2 :4, "All that a 
man has he will give for his life." Th e NEB has 
the obscure, "Ther e is nothin g th e man will 
grud ge to save hims elf ." · 
Th e remaining poetica l books also hav e some 
significant changes. Th e books of Psalms and 
Proverbs have a brevity and conciseness which 
lend s itself to easy reading. The traditional head-
ings of the Psalms have been elimin ated, and 
some of the familiar first verses have been revised. 
Psalm 2, for exampl e, now begins: "W hy are th e 
nations in turm oil? Why do the peopl e hatch th eir 
futil e plots?" Psalm 24 begins, "The earth is th e 
Lord's and all th at is in it," instead of "the fuln ess 
thereof." In the book of Ecclesiast es, the speaker 
is now possessed with "emptiness" and not "van-
ity." Th e climax is also different: "Fear God and 
obey his command s; there is no more to man th an 
thi s" ( 12: 13). The designation of speakers is add-
ed to the Song of Songs on the ba sis of two manu-
script s of the Septuagint and the numb er and 
gende r of th e persons add ressed . In spite of th ese 
changes, it remains doubtful that thi s book will 
enjoy much public readfn g. 
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FRANKNESS 
Ch aracteristic of the NEB is a certain clarity and 
boldn ess in dealing with sexual acts and bodily 
fun ctions. Th e traditi onal "Adam knew his wife" 
(Genesis 4:1, KJV, RSV) is now "the man lay 
with his wife." The idiom rend ered "uncover th e 
nakedness of" now becomes "have int ercourse 
with ." In 1 Samuel 24:3 , Saul no longer ent ers 
a cave "to cover his feet" but " to relieve him-
self." New euph emisms also app ear. In Judg es 
1: 14, it is said of Ach sah, the daughter of Caleb, 
"she brok e wind ." Thi s pro vokes Caleb to ask, 
"W hat did you mean by th at?" G . . R. Driv er, 
dire ctor of the NEB Old Testam ent pan el, con-
tend s that the word form erly rendered "alighted" 
means "to belch" or "break wind." This was a 
pictur e of disgust in th e ancient world and helps 
explain th e question of Caleb . Here is a case 
where cont emporary idiom cannot reflect th e an-
cient meaning without the addition of an ex-
planatory not e which the tran slators , fortunately 
or unfortunat ely depe ndin g on your taste, fail to 
., 
give. 
Th e degree to which the NEB Old Testament 
shows th e influence of mod em scholar ship and 
recent archaeological discoveries will probabl y 
be considered inad equate by some. Th e tran s-
lation of Isaiah shows the influence of th e Qum -
ran scrolls of th e book whi ch were found in 
1947, but th e sensitivit y to Ugaritic studi es in 
many plac es in the Psalms leaves somethin g to 
be desired . Th e translator s have clarified some 
of the old obscure terms: Rab shakeh (RSV) is 
now " the chief officer" (I saiah 36 :2), and 
"groves" (KJV) is now "sacr ed poles" (Micah 
5: 14). Some of the rich theological lan guage also 
shows some modification : hesed rend ered as 
"st eadfast love" or "lovin g kindn ess" in the RSV 
is now "love" ( Psa. 89: 1) , " tru e love" ( Psa . 
51: 1), "unchanging love" ( Micah 7: 20), and 
"loyalty " (Ho sea 6 :6) ; paqad , rendered "visit" 
in Ruth 1: 6 by the RSV is now the more pre-
cise "car ed for." One of th e sad chan ges is "a 
wanton" for Gomer, the wife of Hosea ( 1:2). 
Thi s bland expression hardly carries th e force 
of th e original. Here "harlot" or "prostitut e" is 
to be prefe rred. All of these matters can only be 
considered as selective. What should not be over-
shadow ed is that thi s very readabl e version of 
the Old Testam ent is likely to produ ce a revival 
of the stud y of the Old Testament and its mes-
sage which has long been overdu e. 
Th e standard edition can be select ed with or 
without th e Apocrypha books. It is recommend ed 
th at the edition with th ese seldom read books be 
pur chased, as they help revea l the politi cal, 
social and religious developm ent among the Jews 
between th e Old and New Testam ent s. Th e 
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tran slators are careful to note that these books 
do not form a part of the Hebrew scriptur es or 
th e Palestini an canon , but stress their significance 
for an und erstanding of the ba ckground of the 
New Testament. 
NEW TE STA MENT REVISED 
The first edition of the EB New Testam ent has 
been revised with some 375 changes in th e sec-
ond edition . Onl y Phil emon, 2 John and Jud e 
remain untouch ed . Most of these changes are 
minor and do not grea tly chan ge the meaning 
of the passages. "You are Peter, the Rock" ( Matt-
hew 16 :18 ) and "Saturda y night" (Ac ts 20:7) 
remain. Howeve r, the "den of thieves" is now 
"robb ers' cave" ( Mark 11 : 17 ), "pregnant" is now 
"expecting a child " ( Luk e 2:6) , the "monstrou s" 
birth is "abnorm al birth " ( 1 Corinthi ans 15: 8) , 
and "Do not dece ive yourselves" is "Make no 
mistake" (J ames 1: 16 ). Some of the chan ges in-
dicate an effort to return to the familiar. For 
exampl e, "the dishon est bailiff" of the parabl e in 
Luk e 16 is now once aga in "the dishon est 
steward. " "Swaddling cloth es" has also replaced 
"wrapp ed him round " (L uke 2 :7, 12 ). One of 
th e significan t changes is th e beatitud e: "How 
blest are those who know that they are poor " 
( Matth ew 5 : 3). This now becomes, "How ble st 
are those who know their need of God." Th e 
rendering of th e Greek word xulon ( "wood") 
consistently as "g ibbet" seems to be an attempt 
to give some uniformit y to th e tran slation. Pre-
viously it was tran slated as "g ibbet" only in Acts 
5:30 ; 10:39; and 13 :29. Elsewh ere it appear ed 
as "tree" ( Galatians 3: 13) and "gallows" ( I 
Peter 2: 24). All of these modifications are for 
the purpos e of smoothin g the style and giving 
clarity to the text. 
One may wish to disput e the philosophical 
method of the tran slators , but the fact that th ey 
have produ ced th e most int elligibl e and readable 
tran slation of the Bible into the English lan guage 
is beyond cont ention. It must be consid ered one 
of the outstanding books of thi s generation. Thos e 
who are seeking a fresh encounter with the bibli-
cal message will find it clearly set forth in its 
pag es: tho se who are seeking the familiar can 
only go away disappoint ed . Here, it may be well 
to consider th e words of T . S. Eliot: "Th ose who 
talk of th e Bible as a 'm onum ent of English 
pro se' are merely admirin g it as a monum ent 
over the grave of Chri stianit y." 
-David Graf 
David Graf is the minist er for th e W est Suburban 
Chur ch of Christ in Berkeley, Illinois. He is a 
candidat e f or the B.D . degree from McCormi ck 
Theological Seminary in Chicago, Illinois. 
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The plot 
Dear Editors: 
A "Denominational," Arkansawyer friend stated , 
after learn ing that our Minister was a graduate 
of Searcy U., "Oh yes, that's the college where 
th ey teach Fundamentalist Religion and Right 
Wing Politics, although not necessarily in that 
order of importanc e." 
At th e time I took th e remark to be a tongue-
in-che ek, although rather apt, description of the 
philosophi es held by several acq uaintan ces who 
are graduates of said college . 
Only now , after reading th e April edition of 
M1ss10N, do I fully and completely compr ehend 
the enormit y of the insidious, \Vorld Wide, Facist 
plot to stamp out apple pie, moth erhood , and 
our God given, ordained and supported form of 
government. . . 
Clark Smith 
Mesa, Arizona 
Proven, not alleged 
Dear Editors : 
I hav e not agreed with many things in MISSION 
in the past, but thought the magazin e a useful 
forum in the brotherhood for th e exchange of 
relevant ideas in th e continuing sea rch for truth 
and und erstanding. 
Howev er, I feel compelled to write in regard 
to the article, "The Politic s of Harding College," 
by Dudl ey Lync h [April, 1970) . It was a mas-
terpiece of slant ed innu endo against a man of 
great sta tur e in th e church and in our country. 
Every word contrived aga inst him only enlarged 
his stature. It is an amazing feat of sheer dedica-
tion and genius that tiny Harding College can be 
influential in really making a difference in whether 
America survives or goes und er. It would be in-
M1ss10N Forum is devoted to comments from 
those whose insights on various matt ers differ. 
Letters submitted for publication must b ear 
the full name and address of the writer. Let-
ters under 300 words will be given prefe rence. 
All letters are subject to condensation. Addr ess 
your letters to MISSION, P.O. Box 326, Oxford , 
Ohio 45056. 
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teres ting if Mr. Lyn ch would write such a well 
resea rched and docum ented article on the ghastly 
fruit of our powerful educational institutions 
thriving in our country toda y which are pro-
Socialist and pro-r evoluti onary and which are 
doing irreparab le harm to the ideas and ideals 
of our young. 
One line stands out with particular clarity and 
I quote: " ... school systems and colleges had 
sent executiv es to Harding's Freedom Forum to 
lea rn of the alleged Communist conspiracy." You 
must be kidding. The Communist conspiracy is 
not alleged. It is proven. It is real. It is threaten-
ing to take over this countr y. It is atheistic. It is 
fantastically dangerous . Are you naive, Mr. 
Lynch-sur ely not stupid or uninform ed? . . 
Mrs. Loyd Scobey, Jr. 
Nashville, Tennessee 
Attitudinal stances 
Dear Editors: 
James D. Bales' recent article in MISSION [Apri l, 
1970) illustrat es what I believe to be an ex-
tremely important Church of Christ problem: 
arguing about issues on one level ( conscious, 
rationalistic) which really hav e points of conffict 
on another level ( unconscious, primary-process , 
feeling-tone). 
Given his way of thinking, his pre-suppositions , 
his own closed-system , Dr. Bales gives what I 
cons ider a clear and well-formulated reply to Dr . 
Atteberry's article. As he says, it will probably 
be cond emned by his opponents and, as he 
doesn't say, it will be champion ed by his fol-
lowers. 
But . . . I believe the real issues involved 
here are not stat ed. Briefly, Dr. Bales is quite 
thr ea tened by · Dr. Atteberry's "open" position , 
as if he himself were being challenged and even 
insult ed. He responds very defensively and ag-
gressively with as clear a logic as he can master 
( which is quite clear), with as many scriptures 
as he can find and with as many moralisms and 
adjectives as he feels will be reasonably accepted 
by his readers. He not only discusses the points 
of conflict as he sees them , but bring s in sanit y, 
humility vs. arrogance and rational vs. irrational. 
It sounds as if he is fighting for his life against 
some mysterious force which is about to engulf 
him- and, indeed, he gives him self away even 
more wh en he discusses the mysterious influence 
[381} 29 
of knowledge ( teachers "soak up " positions and 
assumpti ons they are un awa re of; he even quotes 
from a book called The Mystery of Knowledge) . 
Behind their articl es, Dr s. Att eberry and Bales 
show more basic attitudin al stan ces. Att eberry 
can fee l comfortabl e with a more open system 
and can tru st out- of-th e-chur ch "scholars," even 
say they are believable at times. Bales must have 
a closed system, knowl edge mu st be absolut e and , 
unfortun ately ( and even though he will deny it ) 
he cannot really tru st others. He mu st remain 
defen sive, on guard and eternally alert . Rath er 
INDEX 
tra gically, Bales must also hold to milit ancy; 
Atteberry can relax with a more peace ful exis-
tence . . . 
To me it is unf ortun ate, to say the leas t, th at 
so many articles produ ced by Chur ch of Chri st 
memb ers remain so naive in the above bri efly 
noted point s. But I supp ose we mu st somehow 
continu e to argue over the numb er of angels who 
can stand on the head of a pin instead of get-
ting dow n to the real prob lems of our time. 
John P. Vand erpool, M .D . 
San Ant onio, Texas 
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The Great Pretenders 
THE WORLD is a place of confusion. Man kills a man whom he does not 
know and one he does not want to kill, but he does anyway to remain loyal 
to the Great Society. If he defies authority and says no, he is banned by 
society as a traitor . If he questions the norms of society by his beliefs, actions, 
or even his style of dress, the society along with the Church of Christ brands 
him a rebel. 
While you read this, I want one point to enter your minds very vividly. 
The point is, the church we claim to be God 's takes a second seat in all 
social reforms. What do I mean? Simply that we look at the hippy and 
say "my goodness" and proceed to turn up our noses and never ask the 
question-why? We look at the arrogance of the black man and say, "He 
shouldn't act like that. " Never do we say-why? We don't because we know 
and are afraid of what we know. The answer is that the problems have been 
caused by us. 
Think, my friends, when we should have been working for equality , in-
stead we made the black man sit on the back row when he came into our holy 
sanctuary because he wasn't socially equal to us. Now we really know why 
the black man acts the way he does. 
Why do the young quit church and spit on everything they have ever been 
taught? Why wear the long hair and the beads , have the love-ins, the low 
morals as we call it? The answer again is us. They hate everything that re-
minds them of our hypocritical ways. Why are we hypocrites? We hate, do 
we not? We remain silent on Christian ethics, do we not? 
Christ was a social reformer , a rebel and a hater of hypocrites. The con-
clusion is a question: Are we really God 's children or the "Great Pretenders "? 
-Frank Jones 
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